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Annotations to "Kant with Sade"

JAMES B. SWENSON, JR.
The preceding translation is based on the version of "Kant avec Sade" published in
the paperback "Points" edition of Ecrits II, Paris, Editions du Seuil, 1971, pp. 119-148.
This was the third of three publications, and it corrects a number of errors which occur in
the earlier versions.

The following annotations to the text began as part of my own effort to understand
the text, one of the most difficult of the Ecrits. In particular, the essay demands a great
deal of knowledge from the reader, both textual and historical. It has always been my
feeling that a great deal of Lacan's legendary difficulty lay in these demands, and these
annotations are an attempt to provide a partial response to them. It is my hope that they
will render the text at least more approachable. I have attempted, to as great an extent as
possible, to avoid providing an interpretation of the text, to limit myself to the realm of
information, and to restrict my focus to what needs to be known to understand a given
paragraph. It is my hope that these strictures will spare the reader hours of research while
allowing him or her to formulate his or her own interpretation of the text. Some readers
may find the information presented here redundant; others may find it insufficient. If
each bit of information is useful to someone, that is sufficient for me.

I would like to take this opportunity to thank the many people who helped me with
this project. I am particularly grateful to Michael Syrotinski, who took the time to review
the translation line by line with me while it was still in its early stages, and to Haun Saussy
and Debra Keates. At later stages I benefited from the knowledge and attention of Denis
Hollier, Rosalind Krauss, and Jacques-Alain Miller. I hope that the many others who
chipped in will be able to recognize their contributions.

In order that this information not interfere with the direct reading of the text, I
have chosen to key the annotations to page and paragraph number in the translation. No
marking has been made in the text. A paragraph continuing from a previous page is
designated ? 0 in these notes, while ? 1 designates the first full paragraph on a page. The
following short title forms and abbreviations have been used throughout:
SA: Sigmund Freud, Studienausgabe, edited by Alexander Mitscherlich, Angela Richards,
James Strachey, Frankfurt a.M., Fischer Taschenbuch Verlag, 1970, 11 vols.
SE: Sigmund Freud, The Standard Edition of the Complete Psychological Works of Sigmund
Freud, translated from the German under the General Editorship of James Strachey,
London, The Hogarth Press, 1956, 24 vols.
WA: Immanuel Kant, Werke in zwolfBanden, Werkausgabe, edited by Wilhelm Weischedel,
Frankfurt a.M., Suhrkamp Verlag, 1974, 12 vols.
Smith: Immanuel Kant, Critique of Pure Reason, trans. Norman Kemp Smith, New York,
St. Martin's Press, 1965.

Beck: Immanuel Kant, Critique of Practical Reason, trans. Lewis White Beck, Indianapolis,
Bobbs-Merrill, 1957.

Meredith: Immanuel Kant, Critique of Judgement, trans. James Creed Meredith, Oxford,
Clarendon Press, 1952.

Ecrits: Jacques Lacan, Ecrits, Paris, Editions du Seuil, 1966.
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EAS: Jacques Lacan, Ecrits: A Selection, trans. Alan Sheridan, New York, Norton, 1977.
L'ethique: Jacques Lacan, Le seminaire Livre VII: L'ethique de la psychanalyse, Paris, Editions
du Seuil, 1987.

Les quatre concepts: Jacques Lacan, Le seminaire Livre XI: Les quatre concepts fondamentaux
de la psychanalyse, Paris, Editions du Seuil, 1973.
FFC: Jacques Lacan, The Four Fundamental Concepts of Psychoanalysis, trans. Alan
Sheridan, New York, Norton, 1981.

OC: D.A.F. de Sade, Oeuvres completes, Paris, Cercle du livre precieux, 1962-1964,
15 vols.

Philosophy: D.A.F. de Sade, The Complete Justine, Philosophy in the Bedroom, and Other
Writings, compiled and trans. Richard Seaver and Austryn Wainhouse, New York,
Grove Press, 1965.

Juliette: D.A.F. de Sade, Juliette, trans. Austryn Wainhouse, New York, Grove Press,
1968.

p. 55, ?1: "literary."
Lacan's use of "les lettres" here would

seem to refer to the realm of "belles

Sade was led . . . to hold that man

was wicked, and to show in detail, in
all fashions, this wickedness which he

lettres" or even literary criticism. Onewas
ofthe first to found upon sexuality;
the main targets here would likely be this
Jean
is a thesis which Groddeck,
Paulhan (a frequent user of the phrase),
Freud, and a hundred others took up

who writes:

later. . . . The writers of the nine-

Reiterating them through ten volumes and supporting them with a
thousand examples, a Krafft-Ebing
was to consecrate the categories and
distinctions the Divine Marquis
traced. Later, a Freud was to adopt
Sade's very method and principle.
There has not, I think, been any
other example, in our letters, of a few
novels providing the basis, fifty years
after their publication, for a whole
science of man.

(Jean Paulhan, "Le Marquis de Sade et sa
complice," Oeuvres completes, Paris, Cercle
du livre precieux, 1969, vol. 4, pp. 22-23;
translated as a Preface to Philosophy, p. 18.)
Further, in his deposition in the 1957
trial of Jean-Jacques Pauvert for publishing
Sade (the account of which Lacan refers to
[cf. footnote 10 and annotation below]),
Paulhan in fact makes this connection:

teenth century, beginning with
Lamartine and continuing, if you
wish, with Freud and Nietzsche, vul-

garized the work of the Marquis de
Sade.

("Deposition de Jean Paulhan," L'affaire
Sade, Compte-rendu exact du proces intente par le Ministere Public aux Editions
Jean-Jacques Pauvert, Paris, Jean-Jacques
Pauvert, 1957, pp. 48-49.) The comparison is further taken up by the judgment
("Jugement," L'affaire Sade, p. 122):
If it is excessive to admit, as some
have upheld, that this work has dominated the twentieth century, one nev-

ertheless cannot contest its originality, nor the importance of the field of
studies which it offers to all those
who are interested in the new field

of psychotherapy of which Sade is
a precursor before Krafft-Ebing,
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Havelock Ellis, before the discoveries
of Freud....

See also note 21 and annotation below.

p. 55, ?3: "happiness in evil."

For bonum it has das Gute (the good)
and das Wohl (well-being) ....

p. 56, 112: "phenomenal succession [enchainement phenomenal]."
I have translated enchainement-

The most likely source for this phrase
"enchaining"-as "succession" due to the

is the short story by Jules Barbey
emphasis Kant places on time as the locaD'Aurevilly, "Happiness in Crime," a story
tion of the causality within which the pheof great conjugal bliss founded upon a
nomenal subject is caught. Cf. WA, vol. 7,
murder. ("Le bonheur dans le crime," in
pp. 219-220; Beck, pp. 97-98:
J.-H. Bornecque, ed., Les diaboliques, Paris,
The concept of causality as natural
Garnier freres, 1963, pp. 103-163.)
necessity, unlike the concept of causp. 56, ?1: "the eternal feminine."
ality as freedom, concerns only the
existence of things as far as it is deterCf. Johann Wolfgang von Goethe,
minable in time, and consequently as
Faust II, verses 12104-12111, in Goethes
Werke, Hamburg, Christian Wegner Ver- appearances in contrast to their causality as things-in-themselves. If one
lag, 1949, vol. 3, p. 364: "Alles Vergingliche
takes the attributes of things in time
I Ist nur ein Gleichnis; I Das Unzuliingliche,
I Hier wird's Ereignis; I Das Unbeschreib- for things-in-themselves, which is the
usual way of thinking, the necessity in
liche, I Hier ist's getan; I Das Ewig-Weibliche
/ Zieht uns hinan (Everything transitory the
is causal relation can in no way be
united with freedom. They are cononly a parable; the inadequate, here becomes event; the undescribable, here is actradictory to each other, for the
complished; the eternal feminine draws us former implies that every event, and
consequently every action which
upward)."
occurs at a certain point of time is
p. 56, ?1: "Man fiihlt sich wohl im Guten." necessary under the condition of
what preceded it. Since the past is no
Cf. WA, vol. 7, p. 193; Beck,
longer in my power, every action
pp. 61-62:
which I perform is necessary because
There is an old formula of the
of determining grounds which are
schools: Nihil appetimus, nisi sub ranot in my power. That means that at

tione boni; nihil aversamur, nisi subthe
ratime I act I am never free ....
tione mali. It is often used correctly,
At every point in time I still stand
but often in a manner very injurious
under the necessity of being deter-

to philosophy, since the expressions
mined to act by what is not in my
power, and the a parte priori infinite

boni and mali contain an ambiguity
due to the poverty of the language.
. . . The German language has the

good fortune to possess expressions
which do not permit this difference
to be overlooked. It has two very different concepts and equally different
expressions for what the Latins
named with the single word bonum.

series of events which I can continue

only by an already predetermined
order would never commence of itself. It would be a continuous natural

chain [eine stetige Naturkette], and thus

my causality would never be
freedom.
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p. 56, ?5:
In this paragraph Lacan presents several pages of Kant's argument in an ex-

tremely compressed form. We will present
here only those passages from which he
draws directly. The first, the one to which
he himself refers (WA, vol. 7, p. 193; Beck,
pp. 75-76), reads as follows:
All inclinations taken together
(which can be brought into a fairly
tolerable system, whereupon their
satisfaction is called happiness) constitute self-regard (solipsismus). This
consists either of self-love, which is a

predominant benevolence towards

one's self (philautia) or of self-satisfaction (arrogantia). The former is
called, more particularly, selfishness;
the latter, self-conceit.

Several pages later, in the course of describing the origin of the feeling of respect
for the moral law, Kant writes (WA, vol. 7,

p. 196; Beck, p. 78):
Since the idea of the moral law de-

prives self-love of its influence and
self-conceit of its delusion, it lessens

the obstacle to pure practical reason
and produces the idea of the superiority of its objective law to the impulses of sensibility; it increases the
weight of the moral law by removing,
in the judgement of reason, the
counterweight to the moral law

I have, for example, made it my
maxim to increase my property by
every safe means. Now I have in my
possession a deposit, the owner of
which has died without leaving any
record of it. Naturally, this case falls
under my maxim. Now I want to
know whether this maxim can hold as

a universal practical law. I apply it
therefore to the present case and ask
if it could take the form of a law, and

consequently whether I could, by the
maxim, make the law that every man
is allowed to deny that a deposit has
been made when no one can prove
the contrary. I immediately realize
that taking such a principle as a law
would annihilate itself, because its result would be that no one would

make a deposit [weil es machen wiirde,
dab es gar kein Depositum gdbe]. A
practical law which I acknowledge as
such must qualify for being universal
law; this is an identical and therefore

self-evident proposition. Now, if I say
that my will is subject to a practical
law, I cannot put forward my inclination (in this case, my avarice) as fit to
be a determining ground of a universal practical law. It is so far from
being worthy of universal legislation
that in the form of a universal law it

must destroy itself.

p. 57, T4:
On the distinction between analytic and
synthetic, cf. the Introduction to Kant's
relativ . . . durch die Wegschaffung
first Critique (WA, vol. 3, p. 52; Smith,
des Gegengewichts . . . hervorgebracht
p. 48 [A 7/B 10-11]):
wird] which bears on a will affected
by sensibility. Thus respect for the
Analytic judgements (affirmative) are
law is not the incentive to morality; it
therefore those in which the connecis morality itself, regarded subjection of the predicate with the subject
tively as an incentive ....
is thought through identity; those in
which this connection is thought
p. 57, ?3 and footnote 2:
without identity should be entitled
Cf. WA, vol. 7, p. 136; Beck, pp.
synthetic. The former, as adding
26-27:
[mithin das Gewicht des ersteren
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nothing through the predicatepresentes,
to the et annotes par Michel Arrive,
Paris, Gallimard, Bibliotheque de la
concept of the subject, but merely
Pleiade, 1972, vol. 1, p. 398; Ubu Rex,
breaking it up into those constituent
trans. Cyril Connolly and Simon Taylor
concepts that have all along been
thought in it, although confusedly, Watson, in The Ubu Plays, New York,
Grove Press, 1969, p. 73).
can also be entitled expliative. The
latter, on the other hand, add to the

concept of the subject a predicate
p. 58, ?2: "jouissance."
I have followed the now classic apwhich has not been in any wise
thought in it, and which no analysis proach of leaving jouissance untranslated.
could possibly extract from it; and
See Sheridan's note in FFC, p. 281; see also
Stuart Schneiderman's Preface to Returnthey may therefore be entitled
ing to Freud: Clinical Psychoanalysis in the
ampliative.
School of Lacan, ed. and trans., Stuart
Kant goes on to posit three propositions
Schneiderman, New Haven, Yale Univerabout synthetic judgments (WA, vol. 3, pp. sity Press, 1980, p. vii. Although it is not a
55-58; Smith, pp. 52-54 [B 14-17]):
strict equivalent, I have translated droit de
1. All mathematical judgements, with- (or a)jouir de as "right of enjoyment over,"
in order to emphasize the legal meaning
out exception, are synthetic ....
is so important in this context (see
2. Natural science (physics) contains which
a
particularly
the citation from Sade in the
priori synthetic judgements as princiannotation to p. 60, 1?0 and footnote 3,
ples . . .

3. Metaphysics, even if we look upon below, where he differentiates between the
it as having hitherto failed in all its right of property and the right of jouisendeavours, is yet, owing to the na- sance). As an element of the French legal
ture of human reason, a quite indis- vocabulary, jouissance designates the benepensable science, and ought to containfit gained from the possession or use of a
thing; it refers to a relation to these benea priori synthetic knowledge.
fits and not to the ownership of the thing
itself. Thus someone who has a droit de
We should further note that analytic judgments all depend upon a prior synthesis,
jouissance can, for example, alienate (rent)
and that synthetic judgments cannot be
the benefits he gains from an object, but he
made on the basis of concepts alone, but
cannot alienate (sell) the object.
require an intuition (whether sensuous as in
experiential judgments or a priori as in
p. 58, 113:
On the Sadian maxim, cf. the formumathematical judgments).
lation first given in L'ethique, p. 96: "Let us

p. 57, ?4: "Long live Poland! . . ."

take as a universal maxim for our action

Before retouching, the text reads:
the right to enjoyment [droit de jouir] over
"Beautiful though it may be, it's not a
an other whomever he may be, as an inpatch on Poland. Ah gentlemen, there'll
strument of our pleasure." Cf. also p. 237,
always be a Poland. Otherwise there
where Lacan cites the following passage
wouldn't be any Poles! [Ah! messieurs! si
from Juliette (OC, vol. 8, p. 71; Juliette,
beau qu'il soit il ne vaut pas la Pologne. S'ilpp. 63-64): "Pray avail me of that part of
n'y availt pas de Pologne il n'y aurait pas de
your body which is capable of giving me a
polonais.q" (Alfred Jarry, Ubu roi, Acte V,
moment's satisfaction, and, if you are so
Scene IV, Oeuvres completes, textes etablis,
inclined, amuse yourself [jouissez] with
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whatever part of mine may be agreeable pp.
to 193-246. Cf. also Roman Jakobson,
"Shifters, Verbal Categories, and the Russian Verb," in Selected Writings, The
p. 58, 116: "humor is the betrayer [trans- Hague, Mouton, 1971, vol. 2, p. 134,
fuge] in the comic of the very function of where he translates "proces de l'inonciation"
and "proces de l'inonce," respectively, as
the 'super-ego.'"
Cf. Freud, "Humour," SA, vol. 4,
"speech event" and "narrated event."
p. 281; SE, vol. 21, p. 165:
p. 59, ?9: 'fun."
As regards the origin of jokes, I was
In English in the original. Cf. the
led [in Jokes and their Relation to the
question Lacan poses to Roman Jakobson
Unconscious] to assume that a prein a conference at the Massachusetts Insticonscious thought is given over to the
tute of Technology, December 2, 1975:
unconscious for momentary revision.
A joke is thus the contribution made
D'eux comes from de illis.
to the comic by the unconscious. In
Deux from duo.
just the same way, humour would be
Is the phoneme destined to
the contribution [Beitrag] made to the
seize upon equivocality, or is it a hapcomic through the agency of the superpenstance for French ears?
ego [Freud's emphasis].
Is it not this equivocality (which
is
what
interpretation plays upon)
Given the use of a number of thematically
you."

which is what makes a circle of the
related examples below (Saint-Just and the
symptom
with the symbolic? Since,
Terror, Kant's "apologue"), it is worth
intervening
in a certain manner upon
noting that Freud's primary example, both
the symptom, one finds oneself
here and in the section of Jokes . . . on
equivocating.
humor, is that of gallows humor (GalgenhuIs there a side of linguistics
mor): "A rogue who was being led out to

execution on a Monday remarked: 'Well,
this week's beginning nicely'" (Jokes and
their Relation to the Unconscious, SA, vol. 4,

p. 213; SE, vol. 8, p. 229).

which is treatable as such?

It would be the side which is

always the one to which the analyst
must be sensitive: fun.

(Jacques Lacan, "Conferences et entretiens

p. 58, 112:

On the concept of logical time, cf.
"Le temps logique et l'assertion de certitude anticipee: Un nouveau sophisme,"
Ecrits, pp. 197-213.

dans des universites nord-americaines,"

Scilicet, nos. 6/7 [1976], p. 59; translation,
slightly altered, from Shoshana Felman,
The Literary Speech Act: Don Juan with
J. L. Austin, or Seduction in Two Languages,
trans. Catherine Porter, Ithaca, Cornell

p. 59, ?6:
On the distinction between enuncia-

tion and statement, cf. Emile Benveniste,

Problemes de linguistique generale, vol. I,
Paris, Gallimard, 1966, particularly the
section entitled "L'homme dans la langue,"
pp. 223-285; Problems of General Linguistics, trans. Mary Elizabeth Meek, Coral
Gables, University of Miami Press, 1971,

University Press, 1983, p. 104.)

p. 59, ?10 and note 3:
Philosophy, pp. 318-319:

Never may an act of possession be
exercised upon a free being; the exclusive possession of a woman is no
less unjust than the possession of
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slaves; all men are born free, all have

of the limpid water it offers my thirst;

equal rights: never should we lose
sight of these principles; according to
which never may there be granted to
one sex the legitimate right to lay
monopolizing hands upon the other,
and never may one of the sexes, or
classes, arbitrarily possess the other.
Similarly, a woman existing in the purity of Nature's laws cannot allege, as
justification for refusing herself to

similarly, I have no real right of possession over such-and-such a woman,

someone who desires her, the love
she bears another, because such a re-

sponse is based on exclusion, and no
man may be excluded from the having of a woman as of the moment it is
clear she definitely belongs to all
men. The act of possession can only
be exercised upon a chattel or an animal, never upon an individual who
resembles us, and all the ties which

can bind a woman to a man are quite
as unjust as they are illusory.

but I have incontestable rights to the
enjoyment of her; I have the right to
force from her this enjoyment, if she
refuses me it for whatever the cause

may be.

p. 60, ?6: "amboceptive."
"Amboceptor" is a term introduced
by the German hematologist and immunologist Paul Ehrlich (1854-1915) to describe
his concept, no longer in use, of the structure of complement-fixation (an important
process in immunology). Etymologically,
the word means "taking from both." Lacan
uses the term in a discussion of the effect of

separation produced by the objet a in a passage from the seminar on anxiety (L'angoisse, Seminar 10, 1962-63, unpublished,
session of March 6, 1963):

If it then becomes incontest-

It is not so much the child which

able that we have received from Na-

pumps the mother's milk as the

ture the right to express our wishes

breast . . . I want to place the accent upon the privilege, at a certain
level, of elements that can be qualified as amboceptors. Which side is

to all women, it likewise becomes in-

contestable that we have the right to
compel their submission, not exclusively, for then I should be contradicting myself, but temporarily.

the breast on? On the side of what
sucks or on the side of what is

sucked? . . . Is it enough to qualify
the breast as a partial object? When I
say amboceptor, I emphasize that it is
Let it not be said that I contradict
just as necessary to articulate the remyself here, and that after having es-lation of the maternal subject to the
tablished, at some point further
breast as that of the baby to it. The
above, that we have no right to bind a
cut is not made at the same place for
woman to ourselves, I destroy those
both; there are two cuts, so far apart
principles when I declare we now
that they even leave two totally difhave the right to constrain her; I referent waste-products [dechets].
peat, it is a question of enjoyment
[jouissance] only, not of property: I
p. 60, ?8:
have no right of possession upon the
Lacan's text actually reads,
". .. unveiled as Etre-la, Dasein, of the
fountain I find by the road, but I
have certain rights to its use [jouisagent . . . ," that is, giving the standard
sance]; I have the right to avail myself
French translation of Heidegger's Dasein.

Sade here inserts a note:
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Because English translations of Heidegger
p. 61, ?3: "Grimmigkeit."
usually leave Dasein untranslated, I have
Grimmigkeit means wrathfulness; the
here allowed it to stand alone.
reference is to Jacob B6hme (1575-1624),
a German shoemaker and mystic, author of
The Aurora and numerous other mystical
tracts. Cf. Lacan's comments in L'ethique,
Cf. Freud, "On Narcissism: An Inp. 255):
troduction," SA, vol. 3, pp. 61-62; SE,
vol. 14, pp. 94-96:
There were already at the time of
courtly love people called Cathars, to
Idealization is a process that concerns
whom I made a passing allusion and
the object; by it that object, without
for whom there was no doubt that
any alteration in its nature, is aggranthe Prince of this world was somedized and exalted in the subject's
thing comparable enough to this sumind. Idealization is possible in the
premely wicked being. The Grimmigsphere of ego-libido as well as in that
keit of the Bohmian God, a fundaof object-libido. .... It would not
mental wickedness as one of the disurprise us if we were to find a special mensions of supreme life, proves to
psychical agency which performs the you that it is not only a libertine and
task of seeing that narcissistic satisfac- anti-religious thought which can

tion from the ego-ideal is ensured

and which, with this end in mind,
constantly watches the actual ego and
measures it by that ideal. . . . We
may reflect that what we call our

"conscience" has the required characteristics. Recognition of this agency
enables us to understand the so-

called "delusions of being noticed"
or more correctly, of being watched,
which are such striking symptoms in
the paranoid diseases. . . . Patients
of this sort complain that all their
thoughts are known and their actions
are watched and supervised; they are
informed of the functioning of this
agency by voices which characteristically speak to them in the third person ("Now she's thinking of that

evoke this dimension.

It is probably Bohme to whom Kant refers
in the following passage from the "Dialectic of Pure Practical Reason" (WA, vol. 7,
pp. 251-253; Beck, pp. 125-127):

So long as practical reason is pathologically conditioned, i.e., as merely
regulating the interest of the inclinations by the sensuous principle of
happiness, this demand [that theoretical reason should yield primacy to
practical reason] could not be made
upon the speculative reason.
Mohammed's paradise or the fusion
with the deity of the theosophists
and mystics, according to the taste
of each, would press their monstrosi-

again," "now he's going out"). This

ties on reason, and it would be as well
to have no reason at all as to surrender it in such a manner to all sorts of

behalf his conscience acts as a watchman, arose from the critical influence

[the thesis of the moral destiny of our
nature] either the moral law is com-

of his parents (conveyed to him by
the medium of the voice) ....

pletely degraded from holiness, by
being made out as lenient (indulgent)

complaint is justified; it describes the
truth. . .. What prompted the subject to form an ego-ideal, on whose

dreams [Trdumereien]. . . . Without
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strained to an unattainable destina-

sensuous intuitions (of an invisible
kingdom of God) for the application
of the moral law, and thus plunges

tion, i.e., a hoped-for attainment of

into the transcendent.

and thus compliant to our convenience, or its call and its demands are

holiness of will, and are lost in fanati-

cal theosophical dreams [schwdrmende. . . theosophische Traume]
which completely contradict our
knowledge of ourselves.

p. 61, ?3: "Being-Supreme-in-Wickedness."

OC, vol. 8, p. 386; Juliette, p. 399.

This term immediately precedes the passage cited in the second annotation to

p. 64, ?1 below.

The explanation of this distinction between
symbol and schema is to be found in ? 59 of

the third Critique (WA, vol. 10, pp. 295297; Meredith, pp. 221-223):
All hypotyposis (presentation, subjectio
sub adspectum) as a rendering in
terms of sense, is twofold. Either it is
schematic, as where the intuition cor-

responding to a concept is given a
priori, or else it is symbolic, as where

the concept is one which only reason
can think, and to which no sensible

intuition can be adequate. In the latp. 61, ?4: "Schwirmereien."
Schwdrmereien is a distinctively Kan- ter case the concept is supplied with
tian term which means fanaticisms or mys- an intuition such that the procedure
ticisms; Schwirme, from which the former is of judgement in dealing with it is
merely analogous to that which it obderived, means swarms (black is schwarz).
serves in schematism. In other words,
Cf. WA, vol. 7, p. 208; Beck, p. 88:
what agrees with the concept is
If fanaticism [Schwdrmerei] in its most
merely the rule of this procedure,
and not the intuition itself. Hence the
general sense is a deliberate overstepping of the limits of human reason,
agreement is merely in the form of
moral fanaticism is this overstepping
the reflection, and not in the conof limits which pure practical reason
tent. . . . All our knowledge of God
sets to mankind. Pure practical reais merely symbolic; and one who
son thereby forbids us to place the
takes it, with the properties of undersubjective determining ground of dustanding, will, and so forth, which
tiful actions, i.e., their moral incenonly evidence their objective reality
tive, anywhere else than in the law
in beings of this world, to be scheitself. . . .
matic, falls into anthropomorphism,
just as, if he abandons every intuitive
Kant had previously given a slightly more element, he falls into Deism which
technical definition of the term (WA, vol. 7, furnishes no knowledge whatsoever
p. 190; Beck, p. 73):
-not even from a practical point of
The mysticism [Mystizism: at the end
of the paragraph Kant speaks of
Schwdrmerei in such a way as to
equate the terms] of practical rea-

view.

p. 61, ?8: "henchman [suppOt]."
The most common current use of

this word is in the phrase "suppbt du
son . . . makes into a schema that
demon," meaning someone who furthers
the devil's aims. Formerly, it had a philowhich should only serve as a symbol,
sophical sense of support, in the sense in
i.e., proposes to supply real yet non-
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operations of union (U, the vel of alienation
[see annotation to p. 63, T3 below] and
intersection (n, separation). Finally, in a
passage of "Subversion of the Subject . . ." which obviously refers back to
the present context, Lacan writes (Ecrits, p.
p. 62, ?2:
"since it is not articulatable there even
816; EAS, p. 313):
though it is articulated in it [pour n'y etre
This is what is symbolised by the acpas articulable encore qu'il y soit articule]."
ronym (gOa) which I have introCf., on this somewhat gnomic formuduced,
in the form of an algorithm of
lation, a favorite of Lacan's, "The Subverwhich it is not an accident that it
sion of the Subject and the Dialectic of Debreaks the phonemic element constisire in the Freudian Unconscious," where a
tuted by the signifying unity right
causal relation between the two clauses is

which a subject or a substance is the support of its predicates or attributes (the obsolete word "supposite" is listed in the Oxford English Dictionary in this sense).

down to its literal atom. For it is cre-

established (Ecrits, p. 804; EAS, p. 302):
ated to allow a hundred and one
"To put it elliptically: it is precisely because
[vingt et cent] different readings, a
desire is articulated that it is not articulatmultiplicity which is admissible just as
able [que le disir soit articule, c'est justement
long as it remains caught in its
par lh qu'il n'est pas articulable], I mean in
algebra.
the discourse best suited to it, an ethical,
not a psychological discourse."

p. 63, ?3: "vel."

p. 62, ?6: "(kOa)."

Ecrits, pp. 841-842:

The formula for the fantasy was first
introduced in the seminar on unconscious

Cf. "Position de l'inconscient,"

Alienation resides in the division of

formations (Les formations de l'inconscient,the subject which we have just designated in its cause. Let us advance in
Seminar 5, 1957-1958, unpublished), and
its logical structure. This structure is
was constantly reinterpreted by Lacan. To
trace the history of these reinterpretations
that of a vel, new in this production
is well beyond our scope here. We can,
of its originality. This requires its
however, provide a brief note on the stamp being derived from what is called, in
("poincon"; Sheridan, in FFC and EAS,
so-called mathematical logic, union
translates this as "punch"). When first in(already recognized as defining a certain vel).
troduced, Lacan says simply that its "quaThis union is such that the vel
dratic" form reproduces that of the
which we call the vel of alienation im"Schema L" (see annotation to "Schema
2" below). In a note to "The Direction of
poses a choice between its terms only
in order to eliminate one of them,
the Cure and the Principles of Its Power"
(Ecrits, p. 634; EAS, p. 280), he writes,
always the same one whatever the
"The sign registers the relations envelchoice may be. Its stake is thus limopment- development-conjunction-disjunc- ited, apparently, to the conservation
tion." This interpretation of the stamp as a or not of the other term, in the case
set of logical operations is continued in The of a binary union.
Four Fundamental Concepts (Les quatre conThis disjunction is incarnated
cepts, p. 190; FFC, p. 209), where Lacan
in a fashion which is highly illustratbreaks it into vectorialised upper and lower able, if not dramatic, as soon as the
halves, respectively representing the logicalsignifier is incarnated at a more per-
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sonalised level in a demand or in an

tion to this desire is not so much a

offer: in "your money or your life"

nescience of what he demands, which

or in "freedom or death."

after all may be circumscribed, as a

The only question is that of
knowing whether or not (sic aut non)
you want to conserve life or refuse

nescience as to whence he desires.

death, for as far as the other term of

the alternative: your money or freedom, is concerned, your choice will
be disappointing in any case.
It is necessary to take heed of
the fact that what remains is trun-

And it is to this that we re-

spond by the formula that the unconscious is discourse of the Other, in
which the of must be understood in

the sense of the Latin de (objective
determination): de Alio in oratione

(completed by: tua res agitur).
But also in adding that man's

cated in any case: it will be a life with- desire is the desire of the Other, in
which the of provides the determinaout money, -and it will also be, for
tion which the grammarians call subhaving refused death, a life slightly
jective, namely that it is qua Other
impoverished at the price of
freedom.
that he desires (which is what provides the true import of human
These are the stigmata which
the vel which here functions dialectipassion).
This is why the question of the
cally inflicts upon the vel of logical
Other, which comes back to the subunion, which, as is known, is equivaject from the place from which he
lent to an and (sic et non). As is illusexpects an oracle, phrased as a Che
trated by the fact that in the long run
vuoi?, What do you want?, is the one
it will be necessary to let go of life
which best leads to the path of his
after one's money and that in the end
own desire - if he sets out, thanks to
only the freedom to die will remain.
the skills of a partner by the name of
In the same way our subject is
confronted with the vel between a
a psychoanalyst, to reformulate it, be
certain sense to be received and pe- it without knowing it, as "What does
trification. But if he keeps the sense, it want of me [Que me veut-il]?"
it is this field (that of sense) out of
which the nonsense produced by itsp. 63, 16: "aphanisis."
The term aphanisis was first inchanging into a signifier will take a
troduced by Ernest Jones in "The Early
bite.
Development of Female Sexuality," Papers
Cf. also Les quatre concepts, pp. in
190Psycho-analysis, 5th edition, London,
193, p. 200; FFC, pp. 209-213,
Bailliere, Tindall and Cox, 1950,
pp. 219-220.
pp. 439-440:

p. 63, 14: "What does it want? [Que
veut-il?]"

Cf. on this phrase, the following passage from "Subversion of the Subject," as
well as Graph 3, which it describes (Ecrits,
pp. 814-815; EAS, p. 312):
For it is clear that the state of nescience in which man remains in rela-

The all-important part played in
male sexuality by the genital organs
naturally tends to make us equate
castration with the abolition of sexu-

ality altogether. This fallacy often
creeps into our arguments even
though we know that many men wish
to be castrated for, among others,
erotic reasons, so that their sexuality
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does not disappear with the surrender of the penis. With women, where
the whole penis idea is always partial
and mostly secondary in nature, this
should be still more evident. In other

words, the prominence of castration
fears among men tends sometimes to
make us forget that in both sexes castration is only a partial threat, however important a one, against sexual
capacity and enjoyment as a whole.
For the main blow of total extinction

we might do well to use a separate
term, such as the Greek word

"aphanisis."

One analyst felt this, at another level,
and tried to signify it in a term which
was new, and which has never since

been exploited in the field of analysis
-aphanisis, disappearance. Jones,
who invented it, took it for some-

thing rather absurd, the fear of seeing desire disappear. Now, aphanisis
is to be situated in a more radical way
at the level where the subject manifests itself in this movement of disappearance which I have qualified as
lethal. In still another way, I have
called this movement the fading of
the subject. . . .
Alienation consists in this vel,

The passage upon which Lacan relies in his
which -if you do not object to the
reinterpretation of this term reads as folword condemned, I will use itlows (pp. 444-445):
condemns the subject to appear only
The girl must choose, broadly speaking, between sacrificing her erotic attachment to her father and sacrific-

ing her femininity-i.e., her anal
identification with the mother. Ei-

ther the object must be exchanged
for another or the wish must be; it is

in this division which, it seems to me,

I have just sufficiently articulated by
saying that, if it appears on one side
as sense, produced by the signifier, it
appears on the other as aphanisis.

Cf. annotations to p. 62, ?6 and p. 63, ?3
above.

impossible to retain both. Either the
p. 63, ?7 and footnote 4:
father or the vagina (including pregenital vaginas) must be re"Love unconquered in fight." Antinounced. . . . The boy is also threatgone, in Sophocles I: Three Tragedies, edited
ened with aphanisis, the familiar
by David Grene and Richmond Lattimore,
castration fear, by the inevitable pri- trans. Elizabeth Wyckoff, Chicago, Univervation of his incest wishes. He also
has to make the choice between

sity of Chicago Press, 1954, p. 186. The

chorus utters this line immediately followchanging the wish and changing
ingthe
Creon's announcement (verses 773object, between renouncing the
780) that he has condemned Antigone to
mother and renouncing his mascube buried alive. On this passage, cf. L'ethilinity-i.e., his penis. We have thus
que, p. 256, and pp. 326-327:

obtained a generalisation which ap-

plies in a unitary manner to boy and
girl alike: faced with aphanisis as a result of inevitable privation, they must
renounce either their sex or their in-

The true barrier which stops the subject before the unnameable field of
radical desire inasmuch as it is the

field of absolute destruction, of de-

struction beyond putrefaction, is
properly speaking the aesthetic phenomenon
inasmuch as it is identifiCf. Les quatre concepts, pp. 189, 191;
FFC,
pp. 207-208, 210:
able with the experience of the
cest . . .
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beautiful - the beautiful in its burst-

ing radiance, the beautiful which is
said to be the splendor of the true. It
is obviously because the true is not
such a pretty sight that the beautiful
is, if not its splendor, at least its
cover. .... It stops us, but it also indicates to us the direction in which
the field of destruction is found

(p. 256).
When does this plaint begin?
At the moment at which she crosses

the entry of the zone between life
and death, where what she said she

already was takes on exterior form.
Indeed she had long told us that she
was already in the kingdom of the
dead, but this time it is consecrated in
the facts. Her torture will consist in

being closed up, suspended, in the
zone between life and death. Without

against the shameful yoke of religion,
my friends; and I must confess to you
that I am yet its captive insofar as I
still have hopes of a life after this. If it
is true, I say to myself, that there are
punishments and rewards in the next
world, the victims of my wickedness
will triumph, they will know bliss.
This idea hurls me into deepest despond, owing to my extreme barbarity this idea is a very torture to me.
Whenever I immolate an object,
whether to my ambition or to my lubricity, my desire is to make its suffering last beyond the unending immensity of ages; such has been my
desire, and had been for a long time
when I broached it to a famous liber-

tine whom I was greatly attached to
in days gone by, and whose tastes
were the same as mine. He was a man

of vast knowledge, his attainments in
alchemy and astrology were espeThe violent illumination, the sheen
cially noteworthy; he assured me that
of beauty, coincides with the moment I was correct in my suspicion that
there were punishments and rewards
of crossing over, of realization of
to come; and that, in order to bar the
Antigone's Ate. . . . The effect of
yet being dead, she is already stricken
from the world of the living. ...

beauty is an effect of blinding. Something is still happening beyond,

victim from celestial joys, it is neces-

which cannot be looked at. Indeed,

sary to have him sign a pact, writ in
his heart's blood, whereby he con-

Antigone has herself declared, the

tracts his soul to the devil; next to

whole time - I am dead and I want

inanimate in which Freud teaches us

insert this paper in his asshole and to
tamp it home with one's prick; and
while doing so to cause him to suffer
the greatest pain in one's power to
inflict. Observe these measures, my

to recognize the form in which the

friend assured me, and no individual

death instinct is manifested. It is in-

you destroy will enter into heaven.
His agonies, in kind identical to those
you will make him endure while
burying the pact, shall be everlasting;
and yours will be the unspeakable delight of prolonging them beyond the
limits of eternity, if eternity could

death. When Antigone portrays herself as Niobe being petrified, with
what does she identify?- if not this

deed a question of an illustration of
the death instinct (pp. 326-327).

p. 64, ?1 and footnote 5:
OC, vol. 8, pp. 356-357; Juliette,
pp. 369-370:
Fierce and long has been my struggle

have limits.
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p. 64, ?1: "particles of evil."
Cf. OC, vol. 8, pp. 386-387;Juliette,

these vices are creative and these vir-

pp. 399-400:

these vices are causes, these virtues

I see eternal and universal evil as abso-

lutely indispensable in the world.
The author of the universe is the

most wicked, the most ferocious, the

most horrifying of all beings. His
works cannot be anything but the re-

tues merely created; or, if you prefer,

merely effects; proof too that a perfect harmony would have more disadvantages than has disorder; and
proof that if war, discord, and crime
were suddenly to be banished from
the world, the three kingdoms, all
checks on them removed, would

sult or the incarnation of his crimi-

flourish so as to unsettle and soon

nality. Without his wickedness raised
to its extremest pitch, nothing would

Celestial bodies would come to a halt,

be sustained in the universe; evil is,

however, a moral entity and not a
created one, an eternal and not a perishable entity: it existed before the
world; it constituted the monstrous,

the execrable being who was able to
fashion such a hideous world. It will
hence exist after the creatures which

people this world; it is unto evil that
they will all enter again, in order to
re-create others perhaps more
wicked yet, and that is why they say
all is degraded, all is corrupted in old
age; that stems from the perpetual
re-entry and emergence of wicked elements into and out of the matrix of

maleficient molecules.

p. 64, ?2: "the second death."
Cf. L'ithique, pp. 248-250, where
Lacan cites the following passage from the
"System of Pope Pius VI" (OC, vol. 9,
pp. 175-177;Juliette, pp. 771-772):
No destruction, no fodder for the
earth, and consequently man deprived of the possibility to reproduce
man. Fatal truth, this, since it con-

tains inescapable proof that the virtues and vices of our social system are
nought, and that what we characterize as vices are more beneficial, more

necessary than our virtues, since

destroy all the other laws of Nature.
their influences would be suspended
because of the overly great empire of
one of their number; gravitation
would be no more, and motion none.
It is then the crimes of man which,

stemming the rise of the three kingdoms, counteracting their tendency
to preponderate, prevent their importance from becoming such as
must disrupt all else, and maintains in
universal affairs that perfect equilibrium Horace called rerum concordia

discors. Therefore is crime necessary
in the world. But the most useful
crimes are without doubt those which

most disrupt, such as refusal to propagate and destruction; all the others are

petty mischief, they are even less
than that, or rather only those two
merit the name of crime: and thus

you see these crimes essential to the
laws of the kingdoms, and essential to
the laws of Nature. An ancient philosopher called war the mother of all
things. The existence of murderers is
as necessary as that bane; but for
them, all would be disturbed in the
order of things. . . . This dissolution
benefits Nature, since 'tis these disassembled parts she recomposes. Thus
does all change effected by man upon
organized matter far more serve Nature than it displeases her. What is
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this I say? Alas! to render her true
service would require destructions
more thorough, vaster than it is in
our power to operate; 'tis atrocity,
'tis scope she wants in crimes; the
more our destroying is of a broad
and atrocious kind, the more agreeable it is to her. To serve her better

yet, one would have to be able to
prevent the regeneration resultant
from the corpses we bury. Only of his
first life does murder deprive the individual we smite; one would have to

be able to wrest away his second, if
one were to be more useful to Na-

pertinently recalls that the thing is
always there, wherever it may take its

label from. What Jones intends to

parry is the hermeneuticization of
psychoanalysis.
The symbol which he calls true,
designating the one isolated by
Freudian experience, does not "symbolize" in the sense in which the figures of the Old Testament do of that

whose advent comes in the New, and
which remains the common sense in

which symbolism is understood.
We might also note that Littre lists the first

meaning of "symboliser" (one "little used
today," he says) as "to have conformity,"
and the second as "to speak in symbols."
The more usual sense, "to represent by a
symbol," he describes as a neologism. One
Lacan explicitly constructs an analogy be- of his historical examples (from Ambroise
tween the "second death" and the FreudPare, a sixteenth-century surgeon) has a
ture; for 'tis annihilation she seeks,

by less she is not fully satisfied, it is
not within our power to extend our
murders to the point she desires.

ian death drive: ". . . the death drive

marked resemblance to Lacan's construc-

. . . is of the same order as the System
ofl'air est semblable a la maladie, il
tion: "Si
Pope Pius VI. As in Sade, the death symbolise
drive isen indications avec la maladie" (my
a creationist sublimation . . ." (p. 251).
emphasis).
p. 64, ?2:
"with which he symbolizes in the wish
that . . . [avec lequel il symbolise dans le
voeu que . . .]."
Lacan here uses "symboliser" without a direct object. One would expect
something to be symbolized "in the
wish. . . ," for example, or to be symbolized "with (the vanishing or fainting of the
subject)." This usage would seem to accord
with the following passage from "D'un syllabaire apres coup," attached to "Sur la
theorie du symbolisme d'Ernest Jones,"
Ecrits, p. 719:

Jones advances here expressly in
order to enunciate the principle by
which Jung excludes himself from
psychoanalysis.
It is resumed in a word which

p. 64, ?4 and footnote 7:
The text referred to reads as follows:

My work on Buddhism was composed in the latter months of the life
of Eugene Burnouf. It was intended
for the Revue des deux mondes, and
was indeed the first contribution I

sent to that review. M. Buloz, of all

men the least Buddhistic, praised me
regarding some accessories; but, respecting the body of the work, declined to believe the truth of the as-

sertions it contained. To him, a real

Buddhist in flesh and blood appeared
quite inadmissible. In the face of all
the proofs I adduced in support of
my thesis, he obstinately replied: "It
is impossible that there are people

This content downloaded from 131.96.12.74 on Fri, 05 Jan 2018 01:15:05 UTC
All use subject to http://about.jstor.org/terms

Annotations to "Kant with Sade"

91

that dumb." Burnouf died, and my Free Press, 1978). "Any entity whose conessay remained in my desk. I now
ceptual recognition does not involve a necbring it to light because I consider
essary reference to any definite actual entithat the absence of Buddhism left a
ties of the temporal world is called an
gap in my studies of religious history. 'eternal object'" (p. 44).
(Ernest Renan, Studies in Religious History,
SCHEMA 2:
New York, Scribner and Welford, 1887,
pp. 1 - 2.) Burnouf, professor of Sanskrit at
The two graphs, and particularly this

the College de France and the author of an
one, bear a morphological resemblance to
Introduction a l'histoire du buddhisme indien,
the "Schema L" (see Ecrits, pp. 53, 548;

died in May of 1852.

p. 65, ?6: "ready-made."
In English in the original.

EAS, p. 193):
S

a

p. 65, 16: "denies the existence of the
Other."

The generality of this phrase makes
its source hazardous to identify. The closest
I have been able to find to the phrasing is
the title of an essay by Pierre Klossowski,
a'
"Le mal et la negation d'autrui dans la philosophie de D.A.F. de Sade," Recherches
philosophiques vol. 4 (1934-35), pp. 268293. [This essay is an early version of the There is, however, no way to reduce the
second chapter of Sade, mon prochain,
one to the other. In the "Table commentee
quoted below by Lacan p. 74, ?sl - 12.] It is
des representations graphiques" in Ecrits,
also quite close to the interpretation ad- Jacques-Alain Miller, after paraphrasing
vanced by Maurice Blanchot ("La raison de the definitions of the terms, notes (p. 907):
Sade," Lautreamont et Sade, Paris, Editions
"The transformation from the first to the
second schema, which "is not transde minuit, 1963 [first published 1949],
pp. 31-37; translated in Philosophy, pp.
lated . . . by a symmetrical reversion
53-59), as taken up and expanded upon by upon any axis or center," only expresses
Georges Bataille (L'erotisme, Paris, Editions the displacement of the function of the
de minuit, 1957, pp. 183-218; Erotism:
cause, following the temporality of the SaDeath and Sensuality, trans. Mary Dalwood,dian fantasy." The only variant of the parSan Francisco, City Lights Books, 1986,
ticular schema given here that I have been
pp. 164-196). Lacan briefly refers to the
able to find in the Lacanian corpus is one
latter two books in L'ethique, pp. 236-237. inscribed in the transcript of the seminar
on anxiety (January 16, 1963). The text
p. 65, ?7: "eternal object."
would seem to call for such a schema, but it
Cf. Alfred North Whitehead, Process
is not sufficiently explained there either to
and Reality: An Essay in Cosmology, cor- shed light on these schemas nor to vouch
rected edition edited by David Ray Griffin for the authenticity of the details. This varand Donald W. Sherburne (New York, The iant has the following appearance:
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AS

d

however, not the slightest proof of
this. In the absence of proofs, internal evidence might count for something. But however hard one strains
one cannot trace any hint of Sade's
style in the pamphlet. . . . But
though it was not on any personal
order of the First Consul's that Sade
underwent the horrors of a renewed

imprisonment which was to last till

a

//

XO.

p. 66, 11:
The Presidente de Montreuil was

Sade's mother-in-law, who repeatedly had
him placed in prison.
p. 66, '12 and footnote 8:
Lely's book is reprinted as the first
two volumes of Sade's Oeuvres completes.
The passage reads as follows (vol. 2,
pp. 538-541, footnote 1, p. 541):
All Sade's biographers have made the
same grave error regarding the reason for the Marquis's arrest on 15th

his death, it remains none the less

true that this arbitrary detention was
the work of a regime in which one
could already feel the growing tyranny of Napoleon, and it was by decisions signed personally by him in
privy council on July 9 and 10, 1811
and April 19 and again March 3,
1812 that Sade remained in prison.

(The Marquis de Sade: A Biography,
trans. Alec Brown, New York, Grove Press,

1962, pp. 415-416.) The note to which
Lacan refers, not translated by Brown,
reads as follows:

Ventose, Year IX. Without due

On the manifestations of this tyranny
checking they have adopted the view
in the realm of the Interior, it might
that it was Zoloe et ses deux acolytes,
be useful to consult [Henri] Forneron
and anonymous pamphlet pillorying
[Histoire generale des emigres penJosephine Buonaparte, Mme Tallien,
Mme Visconti, Tallien, Barras, and
dant la Revolution fran;aise, 3rd
edition (Paris, Plon, 1884)], vol. II,
Napoleon himself, that was the reason for the arrest. It has been asp. 358: "It is not widely known
sumed that this pamphlet, which ap-that the state prisons of Napoleon
were as full of suspects as those of
peared in July, 1800, was Sade's
work, and that to arrest him as the
Robespierre . . . ; some were
chained to iron rings; prisoners were
author of Juliette and Justine was
killed after a mockery of judgment,
merely a convenient cover for the
like Frotte and his officers, like the
vengeance of the First Consul, who
duc d'Enghien, like General Prevost
found his marital honor deeply
de Boissy and the young Vittel; at
wounded by the pamphlet. But the
other times the death remained
available sources in no way justify this
enshrouded in mystery, like the cases
view. . . . The whole story, as hithof Pichegru and Captain Wright. Deerto presented by Sade's biograportations to the islands continued
phers, depends on his having been
under the Consulate."
the author of this lampoon. There is,
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Note 2 on the same page, however, which
occurs at the very end of the paragraph
cited above, seems more relevant to the

problem in question:

What is more, in leafing, with great
distaste, through this nauseating
rhapsody called Le Memorial de
Sainte-Helene, we found, relative to

the author of Justine, the following
passage . . . : "[Napoleon] said that
while emperor he had had described
to him and had glanced at the most

escort and in said cart to the wood

upon my property at Malmaison near
Epernon, in the commune of Emance
where I would have it lain to rest,
without ceremony of any kind, in the

first copse [taillis fourre] standing to
the right as the said wood is entered
from the side of the old chateau by
way of the broad lane dividing it.
The ditch opened in this copse shall
be dug by the tenant farmer of Malmaison under M. Le Normand's su-

pervision, who shall not leave my
abominable book to which the most
body until after he has placed it in
depraved imagination had ever given said ditch; upon this occasion he may,
birth: a novel which, even under the
if he so wishes, be accompanied by
Convention, had revolted, he said,
those among my kinsmen or friends
public morality, to the point where its
who without display or pomp of any
author was imprisoned, and had resort whatsoever shall have been kind
mained so ever since and, he believed, was still alive."

enough to give me this last proof of
their attachment. The ditch once
covered over, above it acorns shall be

p. 66, ?3: "that a thicket [fourrel efface

even the trace upon the stone of a name
that would seal his destiny."
Cf. the famous fifth clause of Sade's

will (Lely, vol. 2, pp. 658-659; OC, vol. 2,
pp. 631-632; English translation in Philosophy, p. 157):
Finally, I absolutely forbid that my
body be opened on any pretext whatsoever. I urgently insist that it be
kept a full forty-eight hours in the
chamber where I shall have died,
placed in a wooden coffin which shall
not be nailed shut until the prescribed forty-eight hours have
elapsed, at the end of which period
the said coffin shall be nailed shut;
during this interval a message shall
be sent express to M. Le Normand,
wood seller in Versailles, living at
number 101, boulevard de 1' Egalite,
requesting him to come in his own
person, with a cart, to fetch my body
away and to convey it under his own

strewn, in order that the spot become
green again, and the copse grown
back thick over it [et le taillis se trou-

vant fourri comme auparavant], the
traces of my grave may disappear
from the face of the earth as I trust

the memory of me shall fade out of
the minds of men save nevertheless

for those few who in their goodness
have loved me until the last and of

whom I carry away a sweet remembrance with me to the grave.
p. 66, ?4 and footnote 9: "Not to be
born . . ."

(Sophocles I, trans. Robert Fitzgerald,
p. 134.)
p. 66, ?s 5-6 and footnote 10:

Cf. Jules Janin, "Le Marquis de

Sade," La revue de Paris no. 11 (November

1834), pp. 337-338 (with passages not
cited by Garcon in L'affaire Sade, p. 90,

given within parentheses):
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(Gentlemenl it is precisely because
you have read him, that I speak to
you about him; it is precisely because
we have all been cowardly enough to
peruse these fatal lines, that we
should forewarn the honest and

happy ones who still do not know
about these books. For,) do not fool
yourselves, the Marquis de Sade is everywhere; he is in all the libraries on
a certain mysterious and hidden row
which one always finds; it's one of

those books which is usually placed
behind St. John Chrysostom, (or
Nicole's Traite de morale,) or Pascal's
Pensees. Ask those Commissaries who

take lots of inventories after deaths

where the Marquis de Sade is not to
be found. (And, as that is one of
those books which the law does not

recognize as personal property, it
always happens that a businessman's
clerks, or his boss, grab it first, and
thus [Garcon gives: Even the police])
turn it over to public consumption . . .

The President: I'm in agreement on
one point: that he's boring.
Garcon: On that point we all agree.

p. 66, ?7: "The posture breaks up."
OC, vol. 3, p. 475; Philosophy, p. 293.
p. 66: indented citation.
"II est bon d'etre charitable / Mais avec

qui? Voild le point." Cf. Jean de la Fontaine,
"Le serpent et le villageois," Fables, Livre
sixieme, vol. XIII, in Oeuvres completes,
texte etabli et annote par Rene Groos et
Jacques Schiffrin, Paris, Gallimard, Bibliotheque de la Pleiade, 1954, vol. 1, pp.
142-143: "Il est bon d'etre charitable; /
Mais envers qui, c'est Id le point. / Quant aux
ingrats, il n'en est point / Qui ne meure enfin
miserable." (It is good to be charitable; but
towards whom, that is the point. As for
ingrates, there isn't one who doesn't die
miserably in the end.)

p. 67, 11:
The reference is to Charles Chaplin's
1947 film Monsieur Verdoux, in which a

former bank-teller (played by Chaplin) supCocteau's written deposition is presented in
ports his paraplegic wife and child in prothe following fashion (L'affaire Sade, p. 62):
vincial comfort through marrying a series
Garcon: Here is the letter from
of other women, murdering them for their
M. Jean Cocteau, which had been
money, and disposing of their bodies by
cited: "Mon cher Maitre, Sade is a
incinerating them. The Buddha story is
philosopher, and after his fashion a likely based on "The Hare-Mark in the
moralizer . . "

Moon," a fable drawn from the Jataka

The President of the Court: Jean

Book, in which stories of the past lives of

Cocteau says that?
Garcon: Yes, Monsieur le president.

the Buddha are recounted. The future

Buddha, in a past life as a hare, offered
himself as dinner to Sakka, disguised as a
the Jean-Jacques of the Confessions.
mendiant Brahmin, in order to keep the
He is boring, his style is weak, and
precepts. The story is translated in Lucien
his only worth comes from the reStryk, ed., World of the Buddha: A Reader,
proaches directed towards him.
Garden City, NY, Doubleday & Co., 1968,
The least American detective
pp. 5-10.
novel is more pernicious than the
most audacious of Sade's pages.
In ?2: "'But what,' you will ask, 'are all
p. 67,
condemning him, France would
these metaphors and why. .. .'"
default on its holy duty."
Cf. Raymond Queneau, "L'explica"To attack him would be to attack
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tion des metaphores," in Les Ziaux (1943),
ter of morality which is directed from
in L'instant fatal, precede de Les Ziaux, Paris, the side of what there is at the level of
Gallimard, 1966, pp. 75-77: "Mais quelle das Ding [the Thing], namely the regest, dira-t-on,/La signification de cette me- ister which makes the subject hesitate

taphore" (repeated three times as part of
the refrain).

at the moment of bearing false witness against das Ding, that is, the site
of his desire, be it perverse or subli-

p. 67, ?3: "spintrian [spinthrienne] jouis- mated (p. 131).

The striking import of the first
"Spintrian" is the adjective form ofexample rests on the fact that the
night spent with the lady is paradoxi"spintry," etymologically related to both
cally presented to us as a pleasure,
"sphinx" and "sphincter," and defined by
weighed against the pain to be unthe Oxford English Dictionary as "a species
dergone, in an opposition which hoof male prostitute." The entry under the
mogenizes them. . . . But note this
adjective form gives a generalization: "per-it is sufficient for us, by some eftaining to those that seek out, or invent
new and monstrous forms of lust."
fort of conception, to shift the night
sance."

p. 67, ?9: "bastardized."
The heraldic mark connoting bastardy is known in French as "barre sinistre."
(The correct English term is "bend sinister," although "bar sinister" is often used.)

spent with the lady from the rubric of
pleasure to that of jouissance, inasmuch as jouissance- no need of sublimation for this- implies precisely
the acceptance of death, in order for
the example to be annihilated. To
put it another way, it is sufficient that

jouissance be an evil . . . (p. 222).
p. 67, ?1 2 and footnote 11:
WA, vol. 7, p. 140; Beck, p. 30. The
p. 68, ?0 and footnote 12:
correct page for the citation in the VorThe French translation cited by
lander edition is p. 35. On this passage, cf.
Lacan translates "unter Androhung derselLacan's comments in L'ethique, pp. 129ben unverzogerten Todesstrafe" as "sous peine

131, 222:

de mort," corrected here by Lacan. We
I have thus brought together for youhave simply followed Beck's translation.

two cases which Kant does not envis-

age, two forms of transgression
beyond the limits normally assigned
to the pleasure principle opposed to
the reality principle considered as a
criterion, namely, the excessive sublimation of the object, and what is
commonly called perversion. Sublimation and perversion are both a
certain relation of desire which draws

our attention upon the possibility of
formulating, in the form of a question, another principle of another (or
of the same) morality, opposed to the
reality principle. For there is a regis-

p. 68, ?1 and footnote 13: "Fontenelle."
The reference occurs in the chapter
of the Critique on "The Incentives of Prac-

tical Reason," in a discussion of the feeling
of respect (WA, vol. 7, p. 197; Beck, p. 79):

Fontenelle says, "I bow to a great
man, but my mind does not bow." I
can add: to a humble plain man, in
whom I perceive righteousness in a
higher degree than I am conscious of
in myself, my mind bows whether I
choose or not, however high I carry
my head that he may not forget my
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superior position. Bernard le Bovier,
entire passage near the end of the Critique
(WA, vol. 7, p. 296; Beck, pp. 162-163).

seiur de Fontenelle, was born in
1657. He was a member of the Aca-

demie francaise and Secretary of thep. 69, ?3:
Philippe Pinel (1745-1826) was
until 1740. The author of the Dianamed director of the chief physician at the
logues des morts, the Entretiens sur hospital/prison
la
of Bicetre in 1793, and
pluralite des mondes, and the Digrestook up a similar position at the Salpetriere
sion sur les anciens et les modernes,
in 1795. The reforms made by Pinel in the
Fontenelle died at the age of 100 in
treatment of inmates (releasing many from
1757, some thirty years before the
chains and, generally, changing a prison
publication of the second Critique.
into an asylum) are generally credited with
beginning both the humanitarian and the
strictly medical treatment of the insane. In
p. 68, ?5: "Et non propter vitam vivendi perthe version of this essay published in Cridere causas."
tique, Lacan refers, for this whole section,
Cf. Juvenal, Satire VII, verses,
to the third part of Michel Foucault's Hispp. 79-84:
toire de la folie. See particularly the chapter
Academie des sciences from 1697

Esto bonus miles, tutor bonus, ar-

biter idem / integer; ambiguae si
quando citabere testis / incertaeque
rei, Phalaris licet imperet ut sis / falsum et admoto dictet periuria tauro,

"Naissance de l'asile," 2nd ed., Paris, Galli-

mard, 1972, pp. 483-530 (Madness and
Civilization, trans. Richard Howard, New

York, Vintage, 1973, pp. 241-278. On
"moral insanity," see pp. 543-544 [not
/ summum crede nefas animam
translated by Howard]).
The hospital of Charenton-Saintpraeferre pudori, / et propter vitam
vivendi perdere causas.

Maurice was founded in 1670 to care for

indigent patients, under the direction of
(Be a stout soldier, a faithful guardthe order of the Petits Peres. It was closed
ian, and an incorruptible judge; if
summoned to bear witness in some
in 1795 and reopened by the Directory in
dubious and uncertain cause, though 1797, under the Ministry of the Interior, to
Phalaris himself should bring up histreat the insane. Sade spent nine months
there in 1789, and was confined there from
bull and dictate to you a perjury,
1803 until his death in 1814. See Lely,
count it the greatest of all sins to
vol. 2, pp. 347-348, 585-586; OC, vol. 2,
prefer life to honor, and to lose, for
pp. 275-276, 546-547.
the sake of living, all that makes life
worth having.)
On August 2, 1808, AntoineAthanase Royer-Collard, head doctor at
(Juvenal and Persius, trans. G. G. Ramsay, Charenton, wrote to the minister of the
New York, G. P. Putnam's Sons, Loeb

police to demand that Sade be removed
Classical Library, 1928, p. 165.) Ramsay
from the asylum (Lely, vol. 2, pp. 595glosses Phalaris with the note: "The
597; OC, vol. 2, pp. 557-559):
famous tyrant of Agrigentium, who slowly
roasted his victims in a brazen bull."

There exists at Charenton a man

Lacan's insertion of the "non" seems to be

whose audacious immorality has, unhappily, made him too famous, and
faithful to Juvenal's sense, giving a maxim
of the form: "And lose not the cause of
whose presence in this asylum entails
living for the sake of life." Kant cites this
grave improprieties: I mean the au-
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thor of the infamous novel Justine.

notation to p. 73, ?7 and footnote 19

This man is not mad. His delirium is

below.

that of vice, and it is by no means in
p. 70, 1?0: "helot."
The conjunction of "helot" with
cal treatment of insanity that this sort
of delirium should be repressed. It is "Kant" can also be found in Raymond
necessary that the individual infectedRoussel's Impressions d'Afrique, Paris, JeanJacques Pauvert, 1982, pp. 10-12, 327by it be submitted to the severest se329 (Impressions of Africa, trans. Lindy
questration, whether to shelter
others from his furors or to isolate
Foord and Rayner Heppenstall, Berkeley,
University of California Press, 1967,
him from all objects which might
pp. 10-11, 296-298. See also on this pasexalt or sustain his hideous passion . . .
sage Roussel's Comment j'ai ecrit certains de
mes livres, Paris, Jean-Jacques Pauvert,
I hope that your Excellency
1963, pp. 14-15 (How I Wrote Certain of
will find these reasons sufficiently
My Books, trans. Trevor Winkfield, New
powerful to order that M. de Sade be
York, SUN, 1977, p. 5).
assigned another place of reclusion
than the asylum of Charenton. It
p. 70, 15: "Thus Milan .. ."
would be vain to renew the prohibiCf. WA, vol. 7, p. 137; Beck,
tion of any type of communication
between him and the other inmates;
pp. 27-28:
this prohibition would be no better
It is therefore astonishing how intelliexecuted than it has been in the past,
gent
men have thought of proclaimand the same abuses would still
ing as a universal practical law the
occur. I do not ask that he be sent to
desire for happiness, and therewith
Bicetre, where he has previously
to make this desire the ground of the
been placed, but I cannot prevent
will merely because this desire is unimyself from suggesting to your Exversal. Though elsewhere natural
cellency that a jail or a dungeon
laws make everything harmonious, if
would be much more appropriate for
one
here attributed the universality
him than an institution dedicated to

an institution dedicated to the medi-

the treatment of the sick, which re-

quires the most assiduous surveillance and the most delicate moral

precautions.

p. 69, ?8:

Cf. WA, vol. 10, pp. 270-277; Meredith, pp. 196-203 (?54). Kant classifies
both jest and humor as agreeable rather

than fine arts, because of their relation to

bodily well-being, mediated through the affect of laughter. "Laughter is an affection
arising from a strained expectation being
suddenly reduced to nothing" (WA, vol.
10, p. 273; Meredith, p. 199). Cf. also the
reference made by Freud, cited in the an-

of law to this maxim, there would be

the most complete opposite of harmony [Einstimmung], the most arrant

conflict, and the complete annihilation of the maxim itself and its purpose. For the wills of all do not have
one and the same object, but each
person has his own (his own welfare),
which, to be sure, can accidentally
agree with the purposes of others
who are pursuing there own, though
this agreement is far from sufficing
for a law because the occasional ex-

ceptions which one is permitted to
make are endless and cannot be defi-

nitely comprehended in a universal
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rule. In this way a harmony [Harmonie] may result resembling that de-

picted in a certain satirical poem as
existing between a couple bent on
going to ruin, "Oh, marvelous harmony, what he wants is what she
wants"; or like the pledge which is

p. 71, ?14:
Louis-Antoine Leon Saint-Just
(1767-1794) was elected to the Convention Nationale in 1792 (at the age of 25, he
was its youngest member). He first came to
prominence with his speech of November
13, 1792 demanding the unconditional ex-

ecution of Louis XVI. He became a memsaid to have been given by Francis I
to the Emperor Charles V, "What my
ber of the Committee of Public Safety in
brother wants (Milan), that I want
May of 1793 and was one of the leading
too." Empirical grounds of determifigures in the Terror. He was guillotined
nation are not fit for any universal
along with Robespierre on 10 thermidor an
external legislation, and they are just II (July 28, 1794). Lacan here refers to a
as little suited to an internal, for each
passage from his "Rapport . . . sur le
mode d'execution du decret contre les enman makes his own subject the foundation of his inclination, and in each
nemis de la Revolution (13 ventose an II)":
person it is now the one and now the
"Let Europe learn that you want neither an
other which has preponderance. To
unhappy man nor an oppressor upon
discover a law which would govern
French territory; let this example bear fruit
them all by bringing them into uniupon the earth; let it propagate the love of
son [allerseitiger Einstimmung] is absovirtues and happinessl Happiness is a new
lutely impossible.
idea in Europe [Le bonheur est une idee neuve
en Europe]." (Oeuvres completes, edition
p. 70, ?110: "between center and absence." etablie par Michele Duval, Paris, Editions
"Entre centre et absence" is the title
Gerard Lebovici, 1984, p. 715.) Lacan
of the first section, as well as of the final
makes a reference to this same passage in
prose poem of that section, of Henri
the essay "The Direction of the Cure"
Michaux's Lointain interieur, in Plume, pre(Ecrits, pp. 614-615; EAS, p. 252):

cede de Lointain interieur, Paris, Gallimard,

1985, pp. 37-38. Lacan also uses the
phrase in "Lituraterre," Ornicar?, no. 41
(1987), p. 10.

p. 71, ?3 and footnote 15:
WA, vol. 7, p. 129; Beck, p. 20:
Now a rational being's consciousness
of the agreeableness of life which
without interruption accompanies his
whole existence [das Bewufltsein eines

This is why people imagine that a
psychoanalyst should be a happy
man. Indeed, is it not happiness that
one is asking of him, and how could
he give it, common sense asks, if he
did not have it to some extent
himself?

It is a fact that we do not dis-

sein ganzes Dasein begleitet] is happiness, and to make this the supreme
ground for the determination of
choice constitutes the principle of

claim our competence to promise
happiness in a period in which the
question of its extent has become so
complicated: principally because happiness, as Saint-Just said, has become
a political factor [le bonheur, comme
l'a dit Saint-Just, est devenu unfacteur
de la politique].
To be fair, the progress of hu-

self-love.

manism from Aristotle to St. Francis

verniinftigen Wesens von der Annehmlichkeit des Lebens, die ununterbrochen
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(of Sales) did not fulfull the aporias of
happiness either.

avowal of being nothing more than
what turns to dust, he says, "and
which speaks to you,"-the inspiraCf. also L'ethique, p. 338, where Lacan dis- tion came to me that, seeing in
cusses the composition of this essay. The
Freud's path an allegorical figure
comparison between Sade and Saint-Just is
strangely coming to life and the nunot uncommon; see Bertrand d'Astorg, In- dity worn by her who rises from the
troduction au monde de la terreur, Paris, Edi- well shivering with a new skin, I
tions du seuil, 1945; Gilles Deleuze, Presenwould lend her my voice.
tation de Sacher-Masoch, Paris, Editions de
"I, the truth, I speak . . ."
minuit, 1967, pp. 68-71; Alain Lienard,
and the prosopopeia continues.
"Introduction," Saint-Just: Theorie politiThink of the unnameable thing
que, Paris, Editions du seuil, 1976, note 18;
which, able to pronounce these
and particularly Maurice Blanchot, "L'inwords, would go to the being of lansurrection, la folie d'ecrire," L'entretien inguage, in order to hear them as they
should be pronounced, in horror.
fini, Paris, Gallimard, 1969, pp. 333-340,
whose considered rapprochement of citaThe passage Lacan refers to, from the posttions from the two is very instructive.
humously published manuscript known as
the Fragments d'institutions republicaines,
p. 71, ?5:
reads
as follows (Oeuvres completes, p. 986):
"The widow" is slang for the guillo"I despise the dust of which I am made and
tine. Organt is Saint-Just's first work, a
which speaks to you [Je mdprise la poussiere
long, fantastic, and slightly licentious
qui
me compose et qui vous parle]; this dust
poem, published in 1789 (Oeuvres commay be persecuted and killed! But I defy
pletes, pp. 50-238). One might wonder,
regardless of whether he left "the fantasies anyone to take away the independent life
of Organt" behind him, if Saint-Just did that I have given myself in the centuries
and in the heavens.

not "make Thermidor his triumph."
There is a veritable myth of Saint-Just,
p. 72, ?1: "d'Este gardens."
which seems to be largely due to Michelet,
who called him the "archangel of the Ter- The gardens at the Villa d'Este in
Tivoli, near Rome, were built between
ror," centering around his appearance (and
silence) upon the tribunal of the Conven-1560 and 1575 by Cardinal Ippolito II
d'Este. They are primarily famous for the
tion on the penultimate day of his life. (Cf.
variety, number, and complexity of their
Serena Torjussen, "Saint-Just et ses biowaterworks.

graphes," Annales historiques de la Revolution franfaise, vol. 51, no. 236 [April-June
p. 72, ?9 and footnote 16:
1979], pp. 234-249.) Lacan himself will
The complete title is Philosophy in the
later refer to Saint-Just in "La science et la
Bedroom,
or the Immoral Teachers, Dialogues
verite," a transcription of the opening seminar of the year 1965-66 (L'objet de la psy- Intended for the Education of Young Ladies
[La philosophie dans le boudoir, ou Les instichanalyse) (Ecrits, p. 866):
tuteurs immoraux, Dialogues destines a l'eduThus in a movement, perhaps playful
cation des jeunes demoiselles].
in echoing the defiance of Saint-Just,
raising his voice to the heavens to
p. 72, 1110: "La Mothe le Vayer."
enshrine in the assembled public, the
Francois de la Mothe le Vayer
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tor's venom will be turned back upon
the latter. For such a person, cational works are De l'instruction de M. le
lumny is merely a test of purity
Dauphin (1640), and Geographie, Rhetori- whence his virtue emerges more reque, Morale, Economique, Logique et Physique splendent than ever.
du Prince (1651-1656).

(1588-1672) was the preceptor of Louis
XIV from 1652-1660. His primary educa-

p. 73, 14 and footnote 17:
English translation by John Haynes

p. 73, 12:

Holmes in The Life of Jesus, New York,
Cf. Dialogue entre un pretre et un mori-

Modern Library, 1927, p. 299.
bond, first published by Maurice Heine in
1926 (OC, vol. 14, pp. 53-64; Philosophy,
p. 73, ?4 and footnote 18:
pp. 165-175). The dialogue ends with an
Holmes, p. 304.
authorial "Note" (OC, vol. 14, p. 64; Philosophy, p. 175): "The dying man rang; the
women entered; and after he had been a
p. 73, 16: "fear and pity."
Cf. Aristotle, Poetics, verse 1449b,
little while in their arms the preacher became one whom Nature has corrupted, all
pp. 27-28: "with incidents arousing pity
because he had not succeeded in explaining
and fear, wherewith to accomplish its catharsis of such emotions." (In Jonathan
what a corrupt nature is."
p. 73, 112: "wit."
In English in the original.
p. 73, 114: "calumny."
Cf. Sade, OC, vol. 3, pp. 494-495;
Philosophy, pp. 311-312:
It is with utmost candor that I confess

that I have never considered calumny
an evil, and especially in a government like our own, under which all of

us, bound closer together, nearer one
another, obviously have a greater interest in becoming acquainted with
one another. Either one or the other:

calumny attaches to a truly evil man,
or it falls upon a virtuous creature. It
will be agreed that, in the first case, it
makes little difference if one imputes
a little more evil to a man known for

already having done a great deal of
it; perhaps indeed the evil which does
not exist will bring to light the evil
which does. . . . If, on the contrary,
a virtuous man is calumniated, let
him not be alarmed; he need but exhibit himself, and all the calumnia-

Barnes, ed., The Complete Works of Aristotle,
trans., I. Bywater, Princeton, Princeton

University Press, 1984, vol. 2, p. 2320.)
Cf. Lacan's discussion in L'ethique,
pp. 286-292, 372:
It is on the side of this attraction that

we should search the true meaning,
the true mystery, the true import of

tragedy-on the side of the agitation
which it brings with it, on the side of
the passions, doubtless, but of the sin-

gular passions which are fear and
pity, since through their agency, di
eleou kai phobou, through the agency
of pity and fear, we are purged, purified of everything of that order. That
order, we can already recognize it
-it is, properly speaking, the series
of the imaginary. And we are purged
of it through the agency of an image
among others (p. 290).
Catharsis has the meaning of
purification of desire. This purification can only be accomplished, as is
clear just from reading Aristotle's
sentence, insofar as one has at the

very least situated the crossing of its
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limits, which are called fear and pity is the muse of tragedy, and Clio (Reknown)
that of history.

(p. 372).

p. 73, ?7 and footnote 19:

Cf. Jokes . . . , SA, vol. 4, pp. 1617; SE, vol. 8, pp. 12-13:
The factor of "bewilderment and il-

lumination" [Verbluffung und Erleuchtung], too, leads us deep into the
problem of the relation of the joke to
the comic. Kant says of the comic in
general that it has the remarkable
characteristic of being able to deceive
us only for a moment. Heymans explains how the effect of a joke comes
about through bewilderment being
succeeded by illumination. He illustrates his meaning by a brilliant joke
of Heine's, who makes one of his

characters, Hirsch-Hyacinth, the
poor lottery-agent, boast that the
great Baron Rothschild treated him
quite as his equal-quite "famillionairely." Here the word that is the vehicle of the joke appears at first simply to be a wrongly constructed
word, something unintelligible, incomprehensible, puzzling. It acordingly bewilders. The comic effect is
produced by the solution of this bewilderment, by the understanding of
the word.

p. 74, ?11 and footnote 20:

In the footnote to the versions in Cri-

tique and Ecrits and subsequently, Lacan
refers to the first edition of Sade, mon prochain, Paris, Editions du Seuil, 1947. A second edition ("precede de Le philosophe sce-

lerat") was published by Editions du Seuil
in 1967.

A text written about the same time as

the revision of this footnote allows us to

almost positively identify the academician
referred to in the note as Jean Paulhan,
who was elected to the Academie francaise

in 1964 ("Presentation" to Ecrits, Paris,
Editions du Seuil, collection "Points,"

1970, vol. I, p. 10):
I would want to be credited with hav-

ing been forced, by this delay which
was imposed upon me, of eight years
[i.e., not being allowed to teach between the end of the occupation and
1953, date of the Rome discourse],
to bray, the length of this report,
nonsense [pousser ( . . . ) d'aneries],
let us be exact: de paulhaneries, which
I can only hee-haw for the ears which
hear me. Even dear Paulhan didn't in

the least hold a grudge against me, he
who knew just how much "Kant with
Sade" would explode in his bestiary.
[A footnote attached here reads:]

p. 74, ?0:
The N.R.F., were an n. doubled in its
Cf. Paul Claudel, L'otage, Le pain dur, acronym [sigle].
Le pere humilie, in The'atre II, edition revue
et augmentee, textes et notices etablis parThe Nouvelle revue francaise, the leading
Jacques Madaule et Jacques Petit, Paris,
literary magazine of France between the
Gallimard, Bibliotheque de la Pleiade,
two world wars and edited by Paulhan since
1965. Lacan's analysis of the trilogy took 1925, was taken over by Drieu la Rochelle
place in May of 1961, during his seminar
during the occupation, and ceased publicaon transference (Le transfert dans sa dispar- tion in 1943. The journal reappeared in
ite subjective, sa pretendue situation, ses ex- 1953 under the title of La nouvelle Nouvelle
cursions techniques, Seminar 8, 1960-61,
revue franfaise, only reverting to the origiunpublished). Melpomene (the Songstress)nal title in February of 1959. We can fur-
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ther note that when Lacan first announced

thee," I should not take exception to
to the seminar his plans to write "Kant avec it. And there is a second command-

Sade," (L'identification, Seminar 9, 1961- ment, which seems to me even more

incomprehensible and arouses still
62, session of March 28, 1962, unpublished), he did so with a complimentary and stronger opposition in me. It is
detailed discussion of Paulhan's "Le mar-

"Love thine enemies." If I think it

quis de Sade et sa complice." See also annoover, however, I see that I am wrong
tation to p. 55, ?1 above.
in treating it as a greater imposition.
At bottom it is the same thing.
p. 74, ?2:
[Freud here attaches a footnote relatThe epigraph to Sade mon prochain
ing a Heine anecdote which conreads, "If some freethinker [esprit fort] had
cludes: "One must, it is true, forgive
taken it upon himself to ask Saint Benoit
one's enemies-but not before they
Labre what he thought of his contempohave been hanged."] I think I can
rary the Marquis de Sade, the Saint would
now hear a dignified voice admonishhave answered without hesitation: 'He is
ing me, "It is precisely because your
my neighbor [mon prochain],'" 1947 edineighbor is not worthy of love, and is
tion, p. 9. This text is dropped from the
on the contrary your enemy, that you
1967 edition. Benoit-Joseph Labre, 1748must love him as yourself." I understand then that the case is one like
1783, famous for his rigorous observance
of poverty, was canonized in 1881.
that of Credo quia absurdum.
p. 74, 15:

For Lacan's reading of the relation between Freud and Sade on this point, cf. the
mandment, "Love your neighbor as yourfollowing passages from L'ethique, pp. 92,
self" (Civilization and Its Discontents, SA,
219, 229, and 233:
Cf. Freud's comments on the com-

vol. 9, pp. 239-240; SE, vol. 21,

pp. 110-111):

What is the point of a precept enunciated with so much solemnity if its ful-

If something, at the summit of the
ethical commandment, ends up, in a
way which is so strange, so scandalous
for the sentiment of some, by being

fillment cannot be recommended as

articulated in the form of You will love

reasonable? . . . Not merely is this
stranger in general unworthy of my
love; I must honestly confess that he
has more claim to my hostility and
even my hatred. He seems to show
not the slightest trace of love for me

your neighbor as yourself, it is that the
law of the relation of the human sub-

and shows me not the least considera-

tion. If it will do him any good he has

no hesitation injuring me, nor does
he ask himself whether the amount of

ject to himself is that he make himself, in his relation to his desire, his
own neighbor (p. 92).
Each time that Freud stops, as
if horrified, before the consequence
of the commandment to love one's

neighbor, what arises is the presence
of the innate wickedness which in-

advantage he gains bears any propor-

habits this neighbor. But then it also
inhabits myself. And what is more a
does to me. . . . Indeed, if this gran- neighbor to me than this heart within
diose commandment had run "Love
myself, that of my jouissance, which I
thy neighbor as thy neighbor loves dare not approach? For as soon as I
tion to the extent of the harm he
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approach it -this is the sense of Civilization and Its Discontents- this bot-

tomless aggressiveness arises, from
which I recoil, which I turn back

against myself, and which, in the very

place of the vanished law, comes to
give its weight to that which prevents

ment is holy and just and good. (13)
Did that which is good, then, bring
death to me? By no means! It was
sin, working death in me through
what is good, in order that sin
might be shown to be sin, and
through the commandment become
sinful beyond measure.

me from crossing a certain border at
the limit of the Thing (p. 219).
It is thus not an original propo- Cf. Lacan's comments in L'ethique, pp. 101,
sition to say that the recoil from the208, and 223.
You will love your neighbor as yourself is

the same thing as the barrier before p. 74, ?12 and footnote 21:
The text reads: "Comparing himself
jouissance, and not its opposite
(p. 229).
to others, the philosopher of apathy
strengthens his conviction that he is alone;
[My] neighbor doubtless has all
this wickedness of which Freud
or rather, he ceases to belong to the unique
world of all men, and that he has attained,
speaks, but it is none other than that
from which I recoil in myself. To
in a waking state, in his own world, the
state of nature." The footnote reads:
love him, to love him as myself, is at
the same time to necessarily advance
"Such seems to be the necessary culminain some cruelty. His or mine? you will
tion of sadist thought. This is not to say
object to me-but I have just exthat Sade's characters attain it, nor perhaps
plained to you that nothing says thateven Sade." This entire passage also does
not appear in the 1967 edition.
they are distinct (p. 233).

p. 74, ?8:

See Romans 7:7-13:

p. 75, ?1 "the curved needle, dear to Buffuel's heroes."

The reference is to Luis Bufiuel's

What then shall we say? That the law
1952 film El, made in Mexico, in which a
is sin? By no means! Yet, if it had not
jealous husband enters his wife's bedroom
been for the law, I should not have
armed with rope, needle and thread, scisknown sin. I should not have known
sors, cotton wool, and antiseptic. She

what it is to covet if the law had not

said, "You shall not covet." (8) But
sin, finding opportunity in the commandment, wrought in me all kinds
of covetousness. Apart from the law
sin lies dead. (9) I was once alive
apart from the law, but when the
commandment came, sin revived and
I died; (10) the very commandment
which promised life proved to be
death to me. (11) For sin, finding opportunity in the commandment, deceived me and by it killed me. (12) So
the law is holy, and the command-

awakes and flees before anything can happen. In an interview with Andre Bazin and
Jacques Doniol-Valcroze, Bufiuel commented on the reference to Philosophy in the
Bedroom (Cahiers du cinema, no. 36 [June
1954], p. 8; translated in Andre Bazin,
Francois Truffaut, ed., The Cinema of Cruelty: From Bufiuel to Hitchcock, trans. Sabine
d'Estree, New York, Seaver Books, 1982,

p. 92):
When choosing certain elements I
did not really think of imitating Sade,

but it's possible I did so uncon-
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sciously. I'm more naturally inclined
Plato, Symposium, 201d-212b, in Edith
Hamilton and Huntington Cairns, eds., The
a Sadian or sadistic point of view
Collected Dialogues of Plato, trans. Michael
rather than, say, a neorealistic or
Joyce, Princeton, Princeton University
mystical one. I said to myself: What
Press, 1961, pp. 553-563.
should the character use-a gun? a
knife? a chair? I ended up choosing
p. 75, 12: "Noli tangere matrem."
"Touch not the mother." The refermore disturbing objects, that's all.
ence is to the Vulgate version of John
Bufiuel also provides us with some informa20:17, "Noli me tangere." The entire verse
tion on Lacan's appreciation of the film. In in the King James version reads, "Jesus
his autobiography (My Last Sigh, trans.
saith unto her [Mary Magdalen], Touch me
Abigail Israel, New York, Alfred A. Knopf, not, for I am not yet ascended to my father:
1983, pp. 203-204), he writes: "In genbut go unto my brethren, and say to them,
eral, [El] wasn't very well received. . . .
I ascend unto my Father, and your Father;
My only consolation came from Jacques
and to my God, and your God."
Lacan, who saw the film at a special screento view and conceive a situation from

ing for psychiatrists at the Cinematheque in p. 75, ?2: "V . . . ed and sewn up."

Paris and praised certain of its psychologi-

cal truths."

p. 75, ? 1: "penisneid."
"Penis-envy."

p. 75, ?2: Diotima.
The Maninean woman "who taught
[Socrates] the philosophy of love." Cf.

Eugenie's mother, Mme. de Misteval,
is indeed raped and sewn up at the end of
Philosophy in the Bedroom (pp. 362-367),
making "violated" [raped, viole'e] the obvious choice here to complete "V . . . e'e."
But "veiled" [voilie] is equally possible; perhaps more important still would be "submitted to the operation of the V (in the
graph)," as will [volontel and as vel.
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